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(The second edition, the 18th chapter, “The Vision of Future Orissa” of the book 

‘The Mother’s Manifestation’ is offered at the lotus Feet of The Mother and Sri 

Aurobindo on the occasion of His 112th anniversary of first and final arrival to 

Pondicherry, 04.04.2022 and Her 102nd anniversary of final arrival to Pondicherry, 

24.04.2022.)  

 

 

 

The Publisher’s Note  
  

The Mother has entrusted the task that those who will collaborate in Her 

Divine work must have thorough knowledge of Sri Aurobindo who is the 

representative symbol of comprehensive movement of ascending and descending 

Divine Consciousness. For this one must have thorough knowledge of integral 

Karma Yoga, integral Jnana Yoga and integral Bhakti Yoga which are developed 

from a systematic practice of many-fold self-disciplines of traditional Yoga. The 
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synthesis of central truth of all exclusive traditional Yoga will lead towards 

integration and the realisation of all-inclusive integral Yoga. Thus, a link between 

them has evolved to rightly connect the past Spiritual heritage with the future 

Divine manifestation. This ‘gold link’25 is meant to bridge the gulf23 between 

lower and higher hemisphere, to open many closed doors, oblivious fields, unseen 

province, void and silence in Consciousness, to create new avenues of ascent of 

Soul and descent of Shakti, and thus the Consciousness ascended and descended to 

new heights and depths, to search new overhead action, wisdom and love that can 

reconcile the mutually antagonist trend of existence such as mind, life and body. A 

Sadhaka of integral Yoga must learn the lesson and is exclusively preoccupied in 

the inner world in which he is able to open the doors of wider consciousness, able 

to  remove the gulf and void created between surface physical and subliminal 

world, between subliminal world and superconscient world, between Supramental 

and Subconscient/Inconscient world and he will be victorious and conqueror to 

such extent that consciousness can move31 a long way from surface life to inner 

depth in which Psychic being is veiled and continue this movement to discover 

Spiritual, Universal, Supramental and the highest Bliss world freely without any 

block or obstruction and discovers their Divine unity. ‘In other words, great 

transformations are merely the result of a change of state of consciousness.’32  

 

A thorough knowledge on Sri Aurobindo also includes thorough knowledge 

on the Spiritual history of earth which is a long story of Spiritual rise and Spiritual 

fall of Consciousness and substitution of swift Spiritual evolution by slow 

religious evolution. If a Sadhaka of integral Yoga will be aware of these 

developments, then he will not repeat the Spiritual blunders that earth’s Spiritual 

history had witnessed. 

OM TAT SAT 

 

References: 

23: “For even her (Savitri’s) gulfs were secrecies of light.” Savitri-16,  
 “A gap was rent in the all-concealing vault (of King Aswapati);  

The conscious ends of being went rolling back:  

The landmarks of the little person fell,  

The island ego joined its continent.” Savitri-25, 

“A consciousness of beauty and of bliss, 

A knowledge which became what it perceived,  

Replaced the separated sense and heart  

And drew all Nature into its embrace.” Savitri-28 

“A union of the Real with the unique,  

A gaze of the Alone from every face, 

The presence of the Eternal in the hours  

Widening the mortal mind’s half-look on things,  

Bridging the gap between man's force and Fate  
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Made whole the fragment-being we are here.” Savitri-35,  

“In moments when the inner lamps are lit 

And the life’s cherished guests are left outside,  

Our spirit sits alone and speaks to its gulfs. 

A wider consciousness opens then its doors; 

Invading from spiritual silences” Savitri-47-48, 

“But who shall pierce into the cryptic gulf  

And learn what deep necessity of the soul  

Determined casual deed and consequence?” Savitri-52, 

“Because eternal eyes turned on earth's gulfs” Savitri-101 

“This world of bliss he (King) saw and felt its call,  

But found no way to enter into its joy;  

Across the conscious gulf there was no bridge.” Savitri-128, 

“She hopes by the creative act’s release 

To o’erleap sometimes the gulf she cannot fill, 

To heal awhile the wound of severance, 

Escape from the moment’s prison of littleness  

And meet the Eternal’s wide sublimities  

In the uncertain time-field portioned here.” Savitri-177 

“Its (Supermind) mights that bridge the gulf twixt man and God,  

Its (Supermind) lights that combat Ignorance and Death.” Savitri-261,  

“There was no cleavage between soul and soul, 

There was no barrier between world and God.” Savitri-319 

“There (in the Supramental) was no gulf between the thought and fact,” Savitri-

327 

“A mediating ray had touched the earth (mediating ray is the Spiritual energy) 

Bridging the gulf between man’s mind and God’s; 

Its brightness linked our transience to the Unknown.” Savitri-353 

“But soon the link of soul with form grew sure” Savitri-355 

“Unlocked were inner spirit’s trance-closed doors:” Savitri-369 

“And made her joy a bridge twixt earth and heaven,” Savitri-534, 

“To make thy life a bridge twixt earth and heaven;” Savitri-536, 

“But now a silent gulf between them (Savitri and Satyavan) came” Savitri-584,  

“In vain thou (Death) hast dug the dark unbridgeable gulf,” Savitri-648, 

(Death asked) “What bridge can cross the gulf that she (Truth supreme) has left 

Between her (Truth supreme) and the dream-world she (Truth supreme) has 

made?” Savitri-663,  

“The two (Heaven and Earth) longing to join, yet walk apart, 

Idly divided by their vain conceits; … 

They gaze across the silent gulfs of sleep.” Savitri-684 

25: “It (a reconciling Wisdom) grouped the golden links that they had lost 

And showed to them (mind, life and body) their divine unity,” Savitri-90 

“But soon the link of soul with form grew sure; 
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Flooded was the dim cave with slow conscient light,” Savitri-355  

“But now the gold link comes to me (Satyavan) with thy (Savitri) feet 

And His gold sun has shone on me from thy face.” Savitri-408 

31: “The spirit in a finite ignorant world 

Must rescue so its prisoned consciousness  

Forced out in little jets at quivering points  

From the Inconscient’s sealed infinitude.” Savitri-140 

 “His (Narad’s) inner gaze the movements of the soul, 

He saw the eternal labour of the Gods,  

And looked upon the life of beasts and men.” Savitri-416 

“A consciousness of brighter fields and skies,… 

And movements pushed by a superconscient force,” Savitri-28 

“He (King Aswapati) knew the source from which his spirit came: 

Movement was married to the immobile Vast;                                                              

He plunged his roots into the Infinite,               

 He based his life upon eternity.” Savitri-34, 

32: The Mother’s Agenda/29th October-1966 
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The Vision of Future Orissa 

 

 “I saw some twenty people… There was Orissa’s Chief Minister (Orissa is 

the first province in India to give money for a pavilion in Auroville: they gave a 

lakh of rupees). He is a nice man. The people from Orissa, they are nice people; of 

all provinces, they are the ones who seem the most eager to forge ahead, to change 

something… Those from Orissa are more practical – they’re generous, a very 

generous nature: they give a lot… Me, I like simple people.”1 

 The Mother 

“In any country the best education that can be given to children consists in 

teaching them what the true nature of their country is and its own qualities, the 

mission their nation has to fulfil in the world and its true place in the terrestrial 

concert. To that should be added a wide understanding of the role of other nations, 

but without the spirit of imitation and without ever losing sight of the genius of 

one’s own country.”46 

The Mother 

 

 
Sri K. Anurakta41 

(“The sadhaka of integral Yoga will not be satisfied until he has included all other 

names and forms of Deity in his own conception, seen his own Ishta Devata in 

others…” CWSA/23/The Synthesis of Yoga-66)  

 

Each Nation/Continent is having its Soul quality58 about which she must be 

aware. For example, Europe represents ‘material sincerity and honesty,’77 Roman 

empire represents ‘efficiency and administrative organisation,’ Arabians represent 

‘passionate and impulsive in Nature’79 India represents ‘Spiritual heart centre of 

the world;’ France represents ‘clarity in intellect;’58 Japan represents ‘wonderful 
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and unexpected progress through Beauty;’ Germany represents ‘skill and 

inventiveness;’ Russia represents ‘brotherhood of man;’58 United States of 

America represents ‘enthusiasm for adventure and practical organisation;’58 

China represents ‘inventive intellect with creative power and self-expansion;’80 

Ireland represents ‘fine psychic turn and quick intelligence and delicate 

imagination;’78 Australia represents ‘emergence of new generous energy and 

enthusiasm;’ Israel represents ‘intellectuals with an exceptional will and sense of 

organisation,’79 Ukraine represents ‘extraordinary Heroism and Nationalism.’ 

 

Similarly, each state of India represents particular Soul Force about which 

she must be aware. Bengal is the first state to revive her Soul and it is the birth 

place of great Spiritual personalities. Orissa stands as a symbol of ‘consecrated 

action through simplicity, purity and emptiness of mind.’59  

 

Orissa is identified as the land of Lord Sri Jagannath. He is one of the 

manifestations of the Lord Sri Krishna, who guided36 Sri Aurobindo to trace the 

passage of Supramental, hinted and lying neglected in some of the verses of the 

Vedas and the Upanishadas and this guidance of calling down the Supramental 

Force to mind continued till The Mother’s final arrival at Pondicherry in 1920. 

She further guided21 Sri Aurobindo to trace the Supramental or calling down It to 

the Vital, Physical, Subconscient and Inconscient Sheath, about which She had 

already undergone experience in Algeria,63 before Her coming to Pondicherry. 

The Supramental action They had come to intensify were initiated from the very 

beginning of Their Sadhana life from Alipore jail in 1908 and from Algeria in 

1906 respectively. The above incidence indicates that the Divine’s extraneous 

support in the form of the Mother is of far-reaching value compared to the 

Divine’s essential subtle guidance in the form of Sri Krishna and both are 

complementary to complete Sri Aurobindo’s Spiritual action on earth. The above 

incidence also hints that the Mother’s Tantric foundation31 of the Developed Soul 

is ‘more bold and forceful’30 than Sri Aurobindo’s more subtle and Spiritually 

secured Vedantic foundation. The other superiority of the Tantra is that the 

elements which are identified as enemy of Spiritual life in the Vedanta are 

accepted here as means of attaining the dynamic Divine. From the Mother’s life 

we observe that the elements that are forbidden31 for the Spiritual seekers are 

utilised as means of Supreme realisation. That is Her Divine prerogative and Sri 

Aurobindo was not only the Mother possessed but also the Mother guided, the 

Mother consecrated and the Mother protected. Thus, few can collaborate to Her 

Divine Call and very few can unite with Her Divinity in totality and possess Her 

endurance that is felt indispensable for Cellular transformation.62 And also from 

above Spiritual experiences, integral Yoga has evolved the double movement (1) 

of escape into higher Nature by rejection of lower Nature and (2) of 

transformation of lower Nature by the invasion of higher Nature. 
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The Doctrine of Impatience: 

“It was a later (Vedantic) impatience of heart and mind, vehement 

attraction to an ultimate bliss or high masterfulness of pure experience and 

trenchant intelligence which sought the One to deny the Many and because it had 

received the breath of the heights scorned or recoiled from the secret of the 

depths.”47 

Sri Aurobindo 

“The older creeds (Ancient Vedantic), more patient, more broodingly 

profound, not touched with the torture and the feverish impatience of the soul 

under the burden of the Iron Age (later Vedantic), did not make this 

formidable division; they acknowledged Earth the Mother and Heaven the Father 

and accorded to them an equal love and reverence;...”48  

Sri Aurobindo 

 

Orissa is identified as land of exceedingly faithful Devotees, Artists, seer 

Poets, Mother worshipers, traditional Sadhakas and Saints who are recognised as 

worthy descendants of King Indradyumna, who served and rightly related with 

the Lord Sri Jagannath as a slave. The King stands on earth as parable of supreme 

sacrifice to the God’s all-pervading Lordship by forfeiting the human ownership 

through his immediate descendants. Thus, in Orissa King Indradyumna’s 

importance is felt whose Soul force is deeply linked with Mother Orissa of 

consecrating life through simple purity of mental emptiness. Savitri book 

recognises the God’s slaves who ask nothing in return of his service as greater 

Kings40 on earth than the heaven seeking liberated Saints and Seers. The seed 

principle of living on earth as consecrated slave of the Lord without the sense 

ownership has been elevated in integral Yoga for the universal fulfilment of His 

world vision and integral world action by serving the whole mankind as slave or 

doing good of all creatures by movement of universal Consciousness. If it is 

through human impatience or limitation of Consciousness or separative Ignorance, 

God and His Creation are mutilated, then it is through emergence of Infinite 

Mother Consciousness who has arranged and organised rightly all things from the 

beginning of the creation, shall push forward to reveal Him in His entirety, 

samagram-mam.2  

 

Integral Yoga aspires the permanent and lasting solution of all problems of 

existence which the Vedic Rishis aspired as God, Light, Freedom, Bliss and 

Immortality; this objective has to be realised not in this birth but in All Life of 

which the present birth is recognised as brief occasion. It accepts popular religion 

as ‘a sort of ignorant Yoga of devotion’13 and its motived and interested worship is 

transformed into ‘a principle of motiveless and self-existent love.’29 A seeker of 

integral truth must tolerate and must show equal regards8 towards all the diversity 

of religious faith; must be well informed about the Spiritual history of earth and its 
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rise and fall of Consciousness and he must not lose sight ‘of the genius of one’s 

own country.’46  

 

The main method or the indispensable self-disciplines of integral Yoga are 

derived from Ancient Vedanta (for example the Isha, Taittiriya, Kena Upanishads 

etc) with comprehensive concentration as the principal instrument of sadhana, 

whereas the substitute methods or the dispensable self-disciplines of this Yoga are 

derived from the later Vedanta and the Tantra, where exclusive concentration is 

the chief instrument of Sadhana. The difference between the two Vedantic quest 

are that in the former two great formula of existence, “One without a second”, 

ekamevadvitiyam18 and “All this is the Brahman”, sarvam khalu idam brahma19 

are successfully combined and hence Brahman is experienced as That which being 

known all is known, yasmin vijnate sarvam idam vijnatam;20 whereas in the latter 

quest exclusive importance is given to the first formula of existence to the total 

exclusion of the second formula and hence Brahman is experienced as That, which 

being known, all becomes unreal and an incomprehensible mystery, (mental) 

Maya. The exclusive quest of later Vedanta was a departure from the 

comprehensive quest of the ancient Vedanta, and the vehement impatient longing 

of the former to possess the Divine exclusively gave birth to the psycho-physical 

methods of sadhana, whereas in the latter, integral faith, patience and courage to 

search the truth equally in Matter and Spirit gave birth to Spiritual methods of 

sadhana. The disadvantage of psycho-physical methods is that it stresses on the 

rise of the six Kundalini chakras from below, where the physical presence of the 

guru is indispensable in order to avoid any Spiritual fall and lower formulations 

are used for higher Spiritual gain. A dependency on psycho-physical methods only 

is to subject one-self to outer nature leading towards mechanised living, artificial 

constructed unity, can give birth to tamasic impatience and rajasic ambition of the 

exclusive kind. But if it can be efficient subordinate of the Psychic, Spiritual and 

Supramental methods, then it will be the most powerful of all means for physical 

transformation.  

 

The Doctrine of Impatience and the birth of Avatar: 

“The divine manifestation of a Christ, Krishna, Buddha in external 

humanity has for its inner truth the same manifestation of the eternal Avatar within 

in our own inner humanity. That which has been done in the outer human life of 

earth, may be repeated in the inner life of all human beings.”66  

Sri Aurobindo 

“The Avatar is always a dual phenomenon of divinity and humanity; the 

Divine takes upon himself the human nature with all its outward limitations and 

makes them the circumstances, means, instruments of the divine consciousness and 

the divine power, a vessel of the divine birth and the divine works.”67  

Sri Aurobindo 



 10 

 

“No doubt, too, the inner descent of the Godhead to raise the human soul 

into himself is the main thing, — it is the inner Christ, Krishna or Buddha that 

matters. But just as the outer life is of immense importance for the inner 

development, so the external Avatarhood is of no mean importance for this great 

spiritual manifestation.”68  

Sri Aurobindo 

Our relation with the Divine is conditional. The Synthesis of Yoga book 

proposes the self-discipline of rigorous self-control through which the power of 

concentration can be increased. With the increase of concentration, the 

consecration can be increased. Consecration is the condition of entering partial 

union with the Divine and when our concentration becomes absolute, our 

consecration attains absolute state and that is the condition of total union with the 

Divine. The Life Divine book proposes that first we have to learn the lesson of 

movement of Consciousness between three Gunas in order to enter brief touch of 

the Divine. After Psychic and Spiritual opening, Consciousness will move 

between Personal Psychic and Impersonal Spiritual plane and intensity of Divine 

union multiplies which paves the passage clear for opening of Supramental plane. 

Thus, the Divine is recognised not as a Person but as hierarchy of ascending and 

descending movement of Consciousness. The Mother book proposes to enter 

relation with the Divine Mother by opening our doors constantly towards overhead 

Truth and close our doors by constantly rejecting falsehood entering from 

surrounding world and the Subconscient world. Savitri book proposes to keep our 

mind, life and body untouched, pure and empty of all mental action or ‘annul 

thyself’65 and they are the conditions of entering direct contact with Divine Mother 

and her attribute of Divine Love.  

 

The Gita hints that Supramental Consciousness or the eternal supreme 

Brahman is neither limited to His manifestation nor limited to His unmanifest 

form and ‘His hands and feet are extended on every side.’37 The Nature of 

Supramental is hinted in Savitri as ‘A touch that needs not hands to feel, to 

clasp,’23 ‘Acts at a distance without hands or feet.’24 Without hands and feet, the 

Lord Sri Jagannath stands here as a symbol of Supramental action of Oneness, 

Equality, all embracing and all-exceeding Divine attributes. As supreme Lover, He 

needs no hand to extend His universal embrace; as supreme Consciousness He 

needs no feet to move and act; as supreme Being, Paramatma, He is Timeless and 

Spaceless and pervades all this existence. The Lord’s dwarf Incarnation in the 

chariot and its great significance is also hinted in Savitri. Integral Yoga identifies 

tamasic mind, rajasic mind and sattwic mind as ‘dwarfish trinity,’69 or ‘dwarf 

three-bodied trinity,’70 and ‘there the mind of man is at once most active and 

most bound and wedded to its inferior methods.’76 Their transformations are 

identified as the more difficult task if not the most difficult task76 of integral Yoga. 

The Lord puts on the human Ignorance, assumes a human mind and ‘makes 

himself Dwarf with triple stride’71 and this vamana Avatar can ‘help man to grow 
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into the God.’71 The saga of human impatience that has maimed the Lord’s 

physical form and putting on the cloak of His dwarf identity is also marked in 

other religious schools, which reminds us that history repeats itself endlessly until 

it is corrected by human awareness of conscious Yoga.  

 

The Divine birth of Lord Christ was intolerable by the then surrounding 

ignorant world whose impatience culminated in His crucifixion or as hinted in 

Savitri ‘those he would save are his antagonists’56 or ‘Gethsemane and Calvary 

are his lot.’62 ‘The Christian martyrs perish in their thousands, setting soul-force 

against empire-force that Christ may conquer, Christianity prevail. Soul- force does 

triumph, Christianity does prevail, — but not (the compassionate) Christ; the 

victorious religion becomes a militant and dominant Church and a more fanatically 

persecuting power than the creed and the empire which it replaced. The very religions 

organise themselves into powers of mutual strife and battle together fiercely to live, 

to grow, to possess the world.’60 Our interest in integral Yoga is the 

compassionate Christ whose Divine Presence is reconciled with the Law of the 

Christian living and the collectivity, the Church. The Consciousness that 

represents son of Man, Nara, can be reconciled with the son of God, Narayana, 

and both the principles are necessary for emergence of complete Christhood, 

Nara-Narayana, and establishment of Divine Life. 

 

The difficult self-discipline of Buddhism later became ‘popular religion’7 

after Buddha’s principal teaching of attainment of Nirvana by considering World, 

Self and God as unreal, was later amended by His impatient followers by declaring 

Buddha as the Buddhist Godhead. The danger of all popular schools of Religion is 

that it creates an immeasurable gulf between the Power that is worshiped and the 

worshiper or Consciousness that has created this existence and the Consciousness 

that is veiled as unconsciousness of existence and as a result of this religious 

impatience, the search for immediate and practical solution of the problem of 

existence becomes vehement to the exclusion of lasting and permanent solution. 

Thus, relatively new Buddhistic Religion replaces the old Vedic one and the 

former profits by ensuring satisfaction of individual want, need, desire and hunger 

to the exclusion of individual truth, strict self-discipline and the highest Soul 

aspiration of the race to bridge the gulf between Matter and Spirit. Our interest in 

integral Yoga is to recognise Nirvana, annulment of all construction of mind and 

its ineffable Ananda as the starting point of Yoga and the impersonal Divine 

Presence of the Buddha fulfils the Buddhist law of self-discipline, Dharma and the 

collectivity, Sangha.   

   

 Savitri hints the emergence of first masculine Avatar who learned the 

lesson of first ascent of the Soul and emergence of first feminine Avatar who 

learned the lesson of first descent of Divine Shakti. Savitri further hints that the 

last Avatar ‘shall take birth in Time,’72 who will be able to break the last seal of 
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the Inconscient sheath and shall discover ‘the last inviolate secret.’73 Then the last 

perfection, siddhi, of integral Yoga which is identified as ‘Truth Supreme’72 will 

be given to mere common men. ‘Then shall be ended here the Law of Pain,’74 the 

Law of Ignorance, the Law of Falsehood and the Law of the Death.  

 

The Relation between Traditional and integral Yoga: 

“The psychic and the spiritual opening with their experiences and 

consequences can lead away from life or to a Nirvana (of traditional Yoga); but 

they are here (in Integral Yoga) being considered solely as steps in a 

transformation of the nature.”55  

Sri Aurobindo 

“Therefore our integral Yoga will take up these various (traditional) 

disciplines and concentrations, but harmonise and if possible fuse them by a 

synthesis which removes their mutual exclusions. Not realising the Lord and the 

All only to reject them for silent Self or unknowable Absolute as would an 

exclusively transcendental, nor living for the Lord alone or in the All alone as 

would an exclusively theistic or an exclusively pantheistic Yoga, the seeker of 

integral knowledge will limit himself neither in his thought nor in his practice nor 

in his realisation by any religious creed or philosophical dogma. He will seek the 

Truth of existence in its completeness. The ancient disciplines he will not reject, 

for they rest upon eternal truths, but he will give them an orientation in conformity 

with his aim.”49  

Sri Aurobindo 

“The Sachchidananda consciousness may be transcendent of the universe 

and aloof from it, and to this state of distant Bliss the path is equal 

indifference; it is the path of the ascetic. Or the Sachchidananda consciousness 

may be at once transcendent and universal; and to this state of present and all-

embracing Bliss the path is surrender and loss of the ego in the universal and 

possession of an all-pervading equal delight; it is the path of the ancient Vedic 

sages.”64 

Sri Aurobindo 

 

Orissa’s Spiritual atmosphere is dominated by Vaishnava Bhakti movement 

initiated by Sri Chaitanya for few centuries which enriched considerably Aryan 

Aesthetic and Spiritual culture. This exclusive traditional Bhakti Yoga is alien 

from traditional Karma and Jnana Yoga and these three Yogas are exclusively 

preoccupied with the Ananda, Chit and Sat aspect of the Sachchidananda 

respectively to the exclusion of the many-fold perfection of the Creation. So, the 

later Vedantic limitations of one-sided growth of Truth are projected as whole 

truth which produces strong light but also strong confusion and error. All their 

askesis is concentrated not on the perfection of this life but an escape from the 

present imperfection of life into supreme abode of Param Dham. These dominant 

Spiritual atmospheres of Orissa have to be corrected by exhausting above three 
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Yogas and have to be transcended by entry into the integral Yoga of Self-

perfection where all exclusive and antagonistic truths are reconciled through 

activation of Supramental consciousness. Through service and slavehood to the 

Divine’s law one enjoys the status of Kinghood on earth. The message of Orissa 

to the world of becoming the consecrated slave of the all-embracing Lord has been 

extended in integral Yoga of becoming consecrated King-child of the all-inclusive 

Lord through Vedantic sacrifice, Purusha Yajna and of becoming the consecrated 

King-child of the all-inclusive Divine Mother through Vedic sacrifice, Prakriti 

Yajna, and finally to hold together the dual aspect of the Divine is identified as far 

greater Divine action in Supramental and Bliss plane. The traditional Bhakti of 

Vaisnava movement of turning vital being towards the Divine through psycho-

physical means of external worship, devotional song and prayer are extended in 

integral Yoga of turning Psychic being towards the Divine through Spiritual 

means of inner adoration, silence, Divine union and Oneness and finally 

establishment of Psychic and Spiritual Consciousness in the Bliss Self. The 

deficiency of Vaisnava Bhakti movement of saintly inactivity and recoil from 

heroic action of the inner and outer warrior, Kshatriya Soul force are transformed 

in integral Yoga into consecrated tireless action and movement of adventure of 

Consciousness whose universalisation and transcendence will equip one to control, 

regulate and accelerate the earth’s evolution and becomes one with Her flame-

white Love and creatrix Bliss which caught all into immense embrace. The 

Mother’s message to both traditional and integral Sadhakas: - “That is why it is 

always said that, no matter what aspect of the Divine you adore or even what 

guide you choose, if you are perfect in your self-giving and absolutely sincere, you 

are sure to attain the spiritual goal.”45 

 

 Future Orissa is to be built either consciously or unconsciously with the 

aid of new energy active very close to earth’s atmosphere known as Supramental 

Force. This action will be facile and swift if the Psychic (Kshara) and Spiritual 

(Akshara) energy are made more active with the aid of traditional Yoga which has 

long influenced and nourished the race. A Sadhaka of traditional or integral Yoga 

has to move his consciousness between Kshara and Akshara or Psychic and 

Spiritual plane for a long period before becoming fit to hold the Purushottama or 

Supramental energies. The new impersonal communities with Love, Light and 

catholicity will emerge where dispensable method of psycho-physical worship is 

replaced with indispensable movement of ascending and descending 

Consciousness and through this movement they will hold the Divine as immanent 

personal Godhead in the heart, impersonal Spiritual Godhead above the head and 

beyond them the Supramental Godhead above. This realisation of triple Divine 

will fulfil and complete the deficiencies of the existing slow evolutionary 

religious/traditional Centres limiting themselves to adoration of personal Godhead 

at their centre. Through the motiveless adoration of personal Godhead, the 
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consciousness can ascend as Soul and descend as Shakti and a traditional Sadhaka 

of Bhakti Yoga can explore the ranges of Consciousness.   

 

 
(Orissa is the old name of Odisha) 

 

The existing Orissa Government machinery and Politicians are to be 

transformed into instruments of Truth by the pressure crushing circumstances and 

dominant overhead Divine forces. They must be aware of an ‘increasing 

mechanisation, a standardisation, a fixing of all into a common mould in order to 

ensure harmony is the mental method,’50 and this trend would obstruct the 

evolution of Spiritual Law and higher freedom of the race. The State has to be 

further liberated from the limiting influence of later Vedantic Ascetics with 

excessive importance on the supernormal experience of Samadhi, Vaishnava 

Bhakti Movement with their theory of inaction and motived adoration of personal 

God which obstructs the expansion of subtle and causal body and traditional 

Tantric misuse of Spiritual Powers, siddhis, directed either to hurt others or to gain 

some ambitious objective. Their strong one-sided truth and exclusive 

concentration are to be integrated and transcended by growth of the 

comprehensive truth and integral Concentration.  

  

The Mother’s Immaculate Consciousness manifests in Orissa through many 

successive sedimentations of descending Consciousness and it initially emerges 

through the concentration of the few individual Soul and finally unifies and uplifts 

many states of distorted Consciousness. Her infinite Consciousness emerges in the 

creation in ascending order by renunciation, by equality, by self-consecration, by 
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self-possession, by conquest of Nature and by universalisation of Self, 

sarvabhutani chatmani.3 At present the individual Consciousness of the mass is 

concentrated within the restriction of the individual formation. As long as the 

individual is alien to the self-conception of the Infinite or limit the Illimitable 

through his mind and intellect, absolute completeness is not possible for him. So, 

the final goal foreseen is to rend the limitation of Consciousness and the 

emergence of cosmic and infinite Consciousness in the individual form. The 

individual Divine incarnation in a human body shall further evolve towards 

universal Divine Incarnation. 

 

A traditional Sadhaka, after realisation of Kshara, Akshara and 

Purushottama consciousness feels that this realisation cannot be reconciled52 with 

untransformed nature of three Gunas. So, he has no unfinished task left and hence 

concentrates on the issue of freedom from rebirth and escapes into supreme abode 

of param dham through the passage of Purushottama state. In integral Yoga, after 

realisation of Kshara, Akshara and Purushottama consciousness or after 

realisation Psychic, Spiritual and Supramental Being, a Sadhaka’s difficult task 

begins of reconciling static Matter with dynamic Spirit and thus Divine Shakti 

pours into the material vessel. His Psychic, Spiritual and Supramental purification, 

transformation and perfection resume action from firmly established Psychic heart 

centre and from firmly established Karma Yoga where Divine Will, Knowledge 

and Love are perfectly reconciled. Thus, traditional Yoga promises to save the 

Soul in this birth and integral Yoga promises to save the Soul in this life and to 

save the body in all life and further promises to remove the deficiency of ‘Matter 

still slept empty of its Lord.’53    

 

The Mother’s Work in Orissa: 

“For the Gita insists that we can and should, while we live, be conscious in 

the self and its silence and yet act with power in the world of Nature. And it gives 

the example of the Divine himself who is not bound by necessity of birth, but free, 

superior to the cosmos, and yet abides eternally in action, varta eva ca karmani.”35 

Sri Aurobindo 

“That is a great secret in sadhana, to know how to get things done by the 

Power behind or above instead of doing all by the mind’s effort.”39 

Sri Aurobindo 

“The Avatar represents this third element, the divine personality, nature 

and being who is the soul of the dharma and the saṅgha, informs them with 

himself, keeps them living and draws men towards the felicity and the 

liberation.”75  

Sri Aurobindo 
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The Mother’s Work in Orissa need not exclude46 the study and exploration 

of its past genius, the best living Souls, its past Spiritual evolution, its mission and 

the long Aryan Spiritual tradition. 

 

The Mother’s Work in Orissa is initiated as per the moderate22 doctrine of 

the Gita issued to the developing Souls, where the Lord asks Arjuna that if he 

cannot keep the consciousness steady on the Divine by spontaneous Psychic and 

Spiritual opening, cannot practice renunciation, equality and consecration of 

Karma, Jnana and Bhakti Yoga, then the simplest way to turn towards the Divine 

is do all work/service for His sake.10 By doing work (external aid, bahya 

avalambana) for Him, he will surely attain liberation, delight and perfection. If he 

cannot do work and dedicate his life exclusively for the Divine, then he can 

renounce all fruit of his personal action, niskama karma, with the self-controlled 

because that destroys all disturbances and brings calm and peace of the tranquil 

Spirit.25 The Lord also gives this assurance to Arjuna that he who continually and 

constantly remembers Him,11 thinking none else, finds Him easily and enters 

Divine union. He who chooses Him alone as the whole object of his thought,12 the 

Lord brings for him every good and all the inner and outer opulence. Thus, 

external aid of action combined with self-control, samyama, are the chief driving 

force to initiate Divine work and this action can continue by constant 

remembrance of the Divine either through concentration, manana, or through 

contemplation, chintana, or through Japa/Mantra as part of constant sacrifice, 

nitya Yajna,32 in order to experience constant Divine union, nitya Yukta33 and 

transformation of Nature, prakritijairmuktam.34   

 

The grace, support and subtle help of the traditional and integral Teachers 

and founding Fathers are felt deeply as their Soul forces are the direct 

representative of the Divine, responsible for building a strong future. The Mother 

has accepted the calm and peaceful devotees and has taken the ‘responsibility and 

care’51 to ‘make it easier’14 for them to uplift their existing consciousness bound to 

triple modes of Nature to Supramental Consciousness of integral Yogi in all life. 

In this life they have to make imperative choice of either swift Spiritual evolution 

or the tardy Mental evolution, either ‘of truth or of abyss’9 and either to become 

instrument of truth54 or to become instrument of falsehood. In this life they have to 

be aware of Spiritual energy accumulated from the sadhana of past births and to 

decide how much they will train, discipline and turn their Soul and untransformed 

Nature towards Divine in this birth and also plan for the pending achievement of 

liberation of Soul and transformation of Nature in the successive future births.   

 

In this journey one also learns this lesson that if he has received a call to do 

direct Divine work then he must respond to that call adequately. A little advance 

towards it will not be effective unless his self-giving and sincerity becomes entire.  

If he fragments the laws of integral Yoga then he faces the problem of realising 
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the Divine integrally and an insistence of giving more importance to later Vedantic 

quest may prevent him from realising the whole of humanity as collective 

Godhead and may obstruct him to realise this earth as a field of self-fulfilment. He 

also learns that provisional seclusion and external movement can be accepted as 

means of total development; the former may be accepted for the development of 

the higher and finer faculties of Jnana and Bhakti Yoga and the latter movement of 

Karma Yoga is directed to manifest Divine action and the more difficult issue of 

entry into commerce with the world in transforming it.  

 

One also learns that human perfection of a devotee must include self-

mastery and mastery of the surrounding, the Svarat and Samrat of ancient cult in 

order to become self-ruler and king. To transcend ego, desire and attachment of 

lower nature is the condition of self-rule. For mastery of surrounding knowledge, 

will and harmony are necessary. This mastery is further heightened by 

disinterested equality and by opening oneself towards the world-truths, world-

energies, world-purposes and the universal largeness of higher planes of 

consciousness. In integral Yoga the aims of Swarajya and Samrajya are further 

heightened and widened by ascent of life and mind to higher consciousness, 

oneness with the Infinite and by a dynamic Spiritual power acting and penetrating 

upon the finite things. The increase in control of the environment can only be done 

entirely by universalisation of Consciousness and an individual established in 

Supramental Consciousness can become real King of earth and he will have the 

power to fulfil all the deficiencies of men by pouring ‘forth abundantly all the 

force, the light, the power that mankind needs...’43    

 

The son of man will ascend to the status of son of God through the 

intermediate stages of Devotee, Ashramite, Sadhaka, Child and dearest Child or 

Servant, Instrument, Slave and Vibhuti. Each centre of integral Education will 

prepare to become pure receiving and transmitting channel of the Divine. It will 

accord more importance to the perfection of the few6 subordinated by the large 

gathering of aspiring Souls and will rely on Spiritual Influence as means of 

generalisation of Yoga and world transformation. Large collective gathering of 

devotees for the Divine’s work is beneficial as it brings down large amount of 

Divine force. Gathering together of myriad diversity creates favourable condition 

for working of Divine Force but they must also be on guard against its other 

disadvantage of over clouding of Soul by human influence and no accountability is 

felt of their responsibility of living the truth. A living of man in the static Divine 

union and a corresponding descent of dynamic Divine Shakti into humanity can 

recompense a large amount of discord in collective living and if these two 

movements are established then one can heal the opposition between Spiritual life 

and the World. As a scientist’s research work benefits the whole of humanity by 

creating ‘immense new powers and movements in place of old small 

functioning’42 and in harmonising the outer material life through new discovery of 



 18 

 

utilitarian science and technology, similarly in this Yoga one man’s perfection 

through Psychic and Spiritual intervention benefits whole of humanity by inner 

and direct contact with the Divine and forces at play in the world and in its effort 

of lifting up the general Consciousness of the mass. Such invisible work of 

generalisation of Spirituality in humanity through reversal of Psychic and Spiritual 

Consciousness are further intensified through Supramental Influence and this 

action is least noisy and needs least propagation. 

 

A few developed devotees have to transcend their earlier status of moderate 

Spirituality, leaning on shortcut, easy and comfortable method and resolve on 

themselves to do tapasya of its extreme kind in secrecy and silence and effect of 

their consecrated and sincere sadhana will directly influence the world 

atmosphere. They will put their effort to do The Mother’s Work in conformity 

with Her requirement of entire knowledge on Sri Aurobindo in complete 

obedience to His law directed to perfect Her manifestation. They will also develop 

equal regard and reverence towards the law of the Soul, the law of the Collectivity 

and the law of the Divine. If the lower nature is thoroughly rejected in the mental 

plane for pursuance of integral Vedantic Yoga by a developing Soul, then the same 

is accepted, possessed and transformed by the all-embracing Supramental 

Mahashakti by the developed Gnostic Soul. With the dynamisation of 

Supramental Consciousness, integral Tantra Yoga resumes action and a Sadhaka 

need not reject the lower Nature in order to arrive at the higher Nature, rather 

higher Nature entirely possesses the lower nature and the surface Consciousness is 

Divinised. So whatever rules and laws are formulated and beneficial in one plane 

of Consciousness, the same become obsolete and redundant in another plane of 

Consciousness. In this sense all outer norms of integral Yoga to harmonise life are 

temporary defending standards and this protection against Spiritual decline and 

ruin will be further supported and strengthened by permanent guidance from 

within and above. 

  

Those who are interested to collaborate in Her Divine manifestation they 

have to reconcile strongly three elements, (1) the Divine, Buddha, Christ, 

Bhagavan, (2) the Law, Dharma, the Law of Christian living, Bhagavata, (3) and 

fellowship of those in whom the Law is manifested, Sangha, Church, Bhakta; in 

the collective living the Buddha represents the force of unity, Dharma represents 

the force of harmony and Sangha represents the force of mutuality. The study 

circle is a small collective gathering to resolve the problem of mutuality of a 

Sangha, through intervention of the Divine, the force of unity and Dharma, the 

force of harmony; it is like a temple where one can receive Divine’s dynamic 

touch and harmonise his problems; a true study circle can transform into Divine 

Centre of the world, a powerful channel to receive and transmit the Divine Grace, 

where the whole of humanity will be benefited as a Sangha. A successful 

collective living asks strong contact with the Divine, durable adherence to the law 
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of inner Truth and to wage a constant war against outer falsehood, adharma.  Or 

the Powers and Potentialities of a Sangha can be multiplied and secured by 

intensifying the Divine union and by obedience to the law of integral Truth. 

 

The Gita hints26 that if a gathering together of devotees whose 

consciousness and life are full of the Divine and talk with each other about the 

Divine’s Play, Lila, or they listen about Him from liberated Soul with rapt 

emotion; they also go beyond death and attain the Divine status. So, an ideal study 

circle is identified as illuminating means and sacred collective group for the 

Divine’s manifestation. It is a gathering together of wise devotees complemented 

by a liberated individual Soul at its centre. His longing to become the leader, 

teacher and path finder of the limited human Consciousness must be subordinate 

of his appetite to become the follower of Their limitless Consciousness. His act of 

giving4 knowledge to the collective group must be subordinate of his act of self-

offering, austerity, service offered to the Divine and act of reception of Divine 

knowledge from within and above. The Shastra or written truth of integral Yoga 

carries Their living Divine Presence and can serve as a means, outer aid and 

guiding principle to call down the Divine Grace and the importance of its practice 

multiplies infinitely when its touch and dominant influence gives birth to realised 

Souls and their establishment in higher Consciousness. If study circle is centred 

round a bound Soul, then it will be against the norm of both traditional and 

integral Yoga. His earthly enjoyments through food, money and senses are not yet 

exhausted and as its consequence he cannot deliver the right liberating and 

transformative message to the world. It will also increase the ego of the teacher28 

and hence a false personality will develop which is injurious to both individual 

and collective body. The Gita authorises ‘the men of knowledge who have seen 

the true principle of things’5 can only deliver knowledge to the seekers whereas 

integral Yoga further recognises that ‘Spiritual Influence’6 is the more powerful 

instrument than teaching through instructions and examples.  

 

The Mother’s future ceaseless work in Orissa is a radical shift of 

Consciousness from a mutilated mental plane to an unmutilated Psychic, Spiritual 

and Supramental plane and its foundation is secured from a ‘virgin stuff of mind 

and matter’27 in which a movement towards complete Spiritual transformation 

will be simple, natural and spontaneous.   

 

The Mother’s Future Vision: 

“The most important point for everyone is to know whether he belongs to 

the past perpetuating itself, to the present exhausting itself, or to the future trying 

to be born.”38   

The Mother 

“Sri Aurobindo shows us that one can be an ascetic by preference and not 

out of abnegation (or renunciation); and so he makes us understand that to be a 
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servant of the Lord and to act only according to His will is a far higher state than 

any personal choice, no matter how saintly it may seem.”44 

The Mother 

The Mother’s Future Vision will be worked out as per the Vedantic doctrine 

and guideline issued in The Synthesis of Yoga for developed Souls, where the Lord 

asks the Sadhakas not to limit themselves by the path of ‘shortest possible of short 

cuts’15 but ‘to arrive by the shortest way at the largest development of spiritual 

power and being’16 and divinise the whole range of human living. It asks the 

seeker to become inner ascetic and regard Yoga ‘as the one and only aim’17 of life 

and discourages the moderate trend of regarding Yoga ‘as one of the aims to be 

pursued in life’17 or ‘as an important part of life.’17 The gulf between the Sadhaka 

and Divine is bridged by entry into conscious Yoga and again by entry into 

dynamic Divine union, one emerges as consecrated Child of the Divine Mother. 

The present earth’s Spiritual wealth can be enriched if from Orissa’s large pool of 

Devotees, the passage is paved clear for emergence of few universalised liberated 

Soul Sadhakas with transformed Nature.   

 

 To know Sri Aurobindo entirely, the integrated tapasya or askesis aspect of 

King Aswapati and the integrated consecration of Satyavan at the feet of the 

Divine Mother must be reconciled and experienced extensively. For the entire 

knowledge on The Mother one has to explore Savitri’s Yogic force, Mother force 

and Virgin force of Para-prakriti or Executrix Psychic Mother power, Mediatrix 

Spiritual Mother power and Creatrix Supramental and Bliss Mother power through 

exploration of the book The Synthesis of Yoga, The Mother and Savitri 

respectively and realise how Her immaculate Consciousness gives Divine touch to 

all like Sun Light and yet She remains untouched, pure and virgin eternally. Or 

Her Divine Birth, Divine Play and all Her Divine action are identified as descent 

of Para-prakriti into Apara-prakriti by which this world is upheld and the new 

Supramental creation is under formation. Her three Mother Powers are also to be 

linked with Her fourth Power, Chetana Shakti, Consciousness Power, as explored 

in The Life Divine. Here all life is seen and realised in the realm of Consciousness 

and through lesson of movement of Consciousness as ascent of Soul and descent 

of Shakti, one can know Them partly and then through intensification of this 

movement and realisation of comprehensive Consciousness one can know Them 

wholly. To restate again, to build an integral personality asks entire knowledge of 

The Mother as Creatrix Bliss Consciousness, Chit Shakti, which can lead one to 

the perfection of integral Karma Yoga, entire knowledge of Sri Aurobindo as 

Creator Being, Sat Purusha, that will lead one to the perfection of integral Jnana 

Yoga and entire knowledge on Their supreme relation of dual Godhead, that will 

lead one towards the descent and establishment of Bliss Self in the heart and the 

perfection of integral Bhakti Yoga. To give exclusive importance to either of the 

three requisite and remain satisfied in it is a partial achievement and misuse of the 

equal opportunities of existence.  
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been specially prepared and chosen for the Work – because of its capacity for 

obstinate endurance and will. But that's no reason to exercise this ability uselessly! 

So I am making sure it relaxes now; I tell it constantly, " Now, now! Just let go! 

Relax, have some fun, where's the harm in it?" I have to tell it to be quiet, very 

quiet. And it's very surprised to hear that: "Ah! Can I live that way? I don't have to 

hurry? I can live that way?"” The Mother’s Agenda-January-1, 1962 

58: “Now, the greater tide tells us that India’s role is to be the spiritual heart of the 

terrestrial body just as, for example, the role of France is to express clarity of 

intellect, or that of Germany to express skill, Russia the brotherhood of man and 

the United States enthusiasm for adventure and practical organization, etc.” 

Satprem/The Mother’s Agenda/May 15, 1971 

59: Savitri-522, 

60: CWSA-19/ Essays on the Gita-44, 

61: “In him Nirvana lives and speaks and acts 

Impossibly creating a universe.” Savitri-453, 

“In vain his heart lifts up its yearning prayer,  

Peopling with brilliant Gods the formless Void;  

Then disappointed to the Void he turns 

And in its happy nothingness asks release,  

The calm Nirvana of his dream of self:” Savitri-644, 

62: Gethsemane: A garden where Jesus was betrayed; Calvary: Hill top on which 

Lord Christ was crucified. Savitri-445, 

63: The Mother’s Agenda/ November 7, 1961, 

64: CWSA-21/The Life Divine-117-118, 

65: Savitri-538, 

66: CWSA-19/Essays on the Gita-160, 

67: CWSA-19/Essays on the Gita-164, 

68: CWSA-19/Essays on the Gita-167 
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69: Savitri-258, 

70: Savitri-245, 
71: “Only if God assumes the human mind 

And puts on mortal ignorance for his cloak  

And makes himself the Dwarf with triple stride,  

Can he help man to grow into the God.” Savitri-488, 

72: Savitri-705, 

73: Savitri-311, 

74: Savitri-451, 

75: CWSA-19/Essays on the Gita-173,  

76: “(1) Ordinarily the supramental knowledge will be organised first and with 

the most ease in the processes of pure thought and knowledge, jnana , because 

here the human mind has already the upward tendency and is the most free. (2)  

Next and with less ease it will be organised in the processes of applied thought 

and knowledge because there the mind of man is at once most active and most 

bound and wedded to its inferior methods. (3) The last and most difficult 

conquest, because this is now to his mind a field of conjecture or a blank, will be 

the knowledge of the three times, trikaladristi.” CWSA/24/The Synthesis of Yoga-

839,  

77: The Mother’s Agenda/ July 21, 1962, 

78: CWSA-25/The Human Cycle-517, 

79: The Mother’s Agenda/ June 21, 1967, 

80: The Mother’s Agenda/ July 15, 1967 
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